Introduction
The fiftieth anniversary of the second Vatican Council provides an opportunity to appreciate the profound renewal that this council generated in the life of the Church, and to give thanks for the fruit it has borne. It is also a chance to reflect on how the Council has been received, in particular -at this conference -on the reception of Lumen Gentium, which has begun I would like to show how, in rediscovering the specific mission of the bishops, Vatican II did not intend to devaluate the idea of the participation of all the faithful (and hence of the laity) in the Church's mission, but on the contrary in fact gave it a theological foundation and was the source of a new missionary dynamism. What is more, the Second Vatican Council did not diminish the role of the Petrine ministry but rather gave it another dimension. Time, however, will not permit me to look at this second aspect during this conference. 6) First of all, in order to show how the Council challenged all the baptised to take up their missionary responsibility that is inherent to Christian identity, I
will look at the notion of the Church, as the People of God, that gradually became clear and definitive in the debates at the Council. Secondly, I shall examine how the Council put into perspective the nature and the specific mission of the episcopal ministry at the very heart of the people of God. I will highlight the great fruits which the rediscovery of the collegiality and to gather the human race together in unity. The whole Church has the task of promoting unity and charity between all men by being 'God's yeast at the heart of humanity.' 7) Lumen Gentium puts very clearly into perspective eschatological communion as the foundation of the ecclesial missionary dynamism that is inscribed in the very nature of the Church.
Hence the council's aggiornamento -in view of the concentration on the hierarchical and visible face of the Church that had been unilaterally predominant for the last three centuries -wanted to bring firmly to the fore the Church's Trinitarian origin and end, and position her clearly in relation to her mission. She is therefore viewed as turned towards God and at the service of the world and society, not containing her own end but being rather an instrument of reconciliation for broken humanity. body of Christ and to the Church's mission to reveal God's love. All the baptised, together and individually according to their diverse states of life, charisms, and ministries, must respond to the grace given to them to take part in the mission of the Church among their contemporaries -whether they realise it or not -towards the accomplishment of history in a divine communion.
It is worth noting that this is the first time that a Council of the Catholic Church makes mention of this notion of the priesthood that is common to all the baptised. It was only after four hundred years, once all the emotion had calmed down, that the priesthood of the baptised was clearly recognised. It marks a definitive step beyond an ecclesiology focused on the role and power of the clergy and the passiveness of the laity. Thus in addition to the two commonly cited key words of the conciliar documents -'communion'
and 'mission' -(as the 1985 synod of bishops reminded us) there should be added a third, namely 'common priesthood'.
It is also important not to forget the remarks made by the Vatican II Council fathers -speaking especially to the clergy -who underline everyone's contribution, in particular that of the laity, to the proclamation of the Gospel in the heart of the world:
For their pastors know how much the laity contribute to the welfare of the entire Church. They also know that they were not ordained by Christ to take upon themselves alone the entire salvific mission of the Church toward the world. On the contrary they understand that it is their noble duty to shepherd the faithful and to recognize their ministeries and charisms, so that all according to their proper roles may cooperate in this common undertaking with one mind. 11)
The laity therefore participates in the triple function -priestly, prophetic and royal -of Christ, which is that of the whole Church in the different 11)
LG 30.
charisms, gifts and vocations she has received. The mission of the laity is carried out through the proclamation of the faith (kerygma), through liturgy (leitourgia) and through service (diakonia), such that the living God is proclaimed. Hence we can understand that in treating the question of the reciprocal duties of the laity and the clergy, the Council does not go along with a distribution of roles that would entrust spiritual matters to the clergy and temporal matters to the laity. 12) As a matter of fact, if "the laity, by their very vocation, seek the kingdom of God by engaging in temporal affairs and by ordering them according to the plan of God […] and are called there
[…] that they may work for the sanctification of the world from within" 13) then they may also be called to 'a more direct form of cooperation in the apostolate of the Hierarchy', i.e. organised by the pope and the bishops. 14)
By re-establishing the significance of baptism, and of the common priesthood that derives from it, the Council developed a real theology of the laity and put forward a pneumatological ecclesiology that highlights the If it is every Christian's duty to contribute to the accomplishment of ecclesial communion, which is rooted in the Trinitarian communion, Lumen
Gentium nevertheless presents the figure of the bishop as a key player at the heart of the people of God: he is the servant of the Church's unity and of her salvific mission of reconciliation.
The Episcopal Ministry and the Church' s mission
Vatican II aimed to complete the work begun by Vatican I (which had been interrupted by the Franco-Prussian war) and to develop a theology of the episcopate which would balance out in its texts what was too unilateral in those of the First Vatican Council. Chapter three of Lumen Gentium was one of the most difficult to complete and can seem rather technical on certain points. However, it is important to remind ourselves that it is the Church's main concern to become more what she should be -i.e. a mystery of communion -and to fulfil as best she can her mission in this world, The multiplicity at the heart of unity is an immanence, and not simply a juxtaposition, where we live one from another and one for another. Ecclesial immanence should be an image of the Trinitarian immanence. The discernment of the ecclesial maturity of the faithful -laity and clergy -of ecclesial communities, lay movements is grasped by the ways in which they are at the service of the catholic communion and the Church's mission, living one for another and one from another. Indifference, competition and power struggles harm catholicity. Only a communion that is catholic can be missionary and can construct the eschatological fraternity towards which we are all tending.
The bishop is therefore eminently responsible for the missionary catholicity of his Church, and this requires both a welcoming of the diversity of ecclesial subjects -personal and communitarian -and also a dynamic of communion among the components of the Church in that particular place. He 29)
LG 13: "The Constitution first of all develops the idea that the unique people of God is built up from the numerous peoples of this world. These numerous peoples contribute the richness of their various gifts. The constitution then explains how the Church is built up from different sates of life; this multiplicity allows and brings about the unity of the ecclesial organism. And finally, the Church is built up from numerous Churches in all the different parts of the world. Only the plurality of the Churches that maintain the link of unity, of love and communion in peace, bring about and fully realise the unity of the Ecclesia Catholica." must therefore be attentive not to render pastoral activity of his diocese totally uniform. And he must also keep to St Paul's words: "Do not quench the Spirit!" 30) , letting the gifts of God be expressed in all their plurality, even though it may often be laborious to do so, but respecting, of course, the unity of the faith.
We are aware that the promotion of unity in a manifold is not the task of the hierarchy alone but concerns the whole people of God, as indeed is Hence collegiality is not an affirmation that concerns simply the essence of the episcopal ministry but one that also concerns that structure of the entire Church that is communio ecclesiarum -which is not the same thing as a federation of churches; 32) it is built upon the communion of many local Gentium that speak about the composition of the Church -of the hierarchical structure of the Church, the laity, religious -are invitations to exchange and to work towards the realisation of ecclesial communion at all levels of the life of the Church.
Hence the sacramentality of the Church that is expressed as communion and calls for a dialogue within the Church also realises her holiness:
'communion in the Church is the witness to that 'holy' aspect, for the holiness of God is found in the fact that He is absolute love, absolute relation to another, absolute unity with another.' 41) Christians, all together and each one separately, need to discover their call to holiness and to a common 초 록
